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List of abbreviations




	Armija BiH
	The Army of the Republic of Bosnia Herzegovina. (The largely Muslim army of Bosnia-Herzegovina).

	CPY
	The Communist Party of Yugoslavia.

	HDZ
	Hrvatska Demokratska Zajednica. The Croatian Democratic Union. (The Croat nationalist party. Though this is a Croat party, my informants always referred to HDZ and not to HDZ-BiH, when talking about Croat nationalist policy).

	HDZ-BiH
	Hrvatska Demokratska Zajednica – Bosna i Hercegovina. The Croatian Democratic Union – Bosnia-Herzegovina. (The Bosnian Croat nationalist party).

	HOS
	Hrvatska Odbrambene Snage. The Croatian Defence Force.

	HV
	Hrvatska Vojska. The Croatian Army.

	HVO
	Hrvatsko Vijeće Odbrane. The Croatian Defence Council. (The army of the Bosnian Croats).

	IPTF
	The International Police Task Force.

	JNA
	Jugoslovenska Narodna Armija. The Yugoslav People’s Army.

	LCY
	The League of Communists of Yugoslavia.

	NDH
	Nezavisna Država Hrvatska; the Independent State of Croatia. The war-time fascist state run by a Nazi-installed regime led by Ante Pavelić.

	OHR
	The Office of High Representative. (Created under the General Framework Agreement for Peace in BiH (the Dayton Peace Agreement of December 1995) to oversee implementation of the civilian aspects of the Peace Agreement).

	OSCE
	The Organization for Security and Cooperation in Europe.

	SDA
	Stranka Demokratske Akcije. The Party for Democratic Action. (The Muslim nationalist party).

	SDS
	Srpska Demokratska Stranka. The Serb Democratic Party in Bosnia Herzegovina. (The Serb nationalist party).

	SDP
	Socijaldemokratska Stranka. The Social Democratic Party. (Non-nationalist party, mainly supported by Muslims).

	SFOR
	The Stabilisation Force. (A NATO-led multinational force overseeing the implementation of the Dayton agreement).

	SBiH
	Stranka za Bosnu i Hercegovinu. The Party for Bosnia Herzegovina.
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Part I
Framing the question

Prologue: Chronology of the war
Stolac, the town of departure for this book and the site where I conducted fieldwork, is located in the south-western corner of Bosnia Herzegovina. Before the war, according to the population census from 1991, the municipality of Stolac had 18,681 inhabitants (Muslims: 43 %; Croats: 33 %; Serbs: 21 %; others: 3 %), and the town itself had 5,530 inhabitants (Muslims:62 %; Serbs: 20 %; Croats: 12 %; others:6 %). A large proportion of the Croats lived in the minor villages in Stolac municipality. When I did fieldwork among the Muslims of Stolac no census figures were available, but judging from the number of schoolchildren attending the school in Stolac, the town had a majority of Croats, the rest being Muslims. Only a few Serb families had returned. According to the daily newspaper Dnevni Avaz (8 December 2001), between 1998 and 2001 about 3,700 Muslim refugees had returned to the municipality of Stolac, and 1,700 to the town itself. Most of the Muslim returnees were confined to a few neighbourhoods in the eastern and southern part of the town, which were largely destroyed during the war.
Before the war Stolac was a beautiful and historical town, as can be seen from pre-war pictures. The town contained many buildings from the Ottoman period, including mosques, houses, housing complexes and bridges. Post World War Two architecture was finely adjusted to the cultural traditions of the town. Stolac also had a lot of light industry, with several of the factories employing between 200 and 1,000 people. In addition, there were banks, a shopping centre, a museum, a cinema, many cafés, a new hotel, a big market, a hospital and a high school. Today a large proportion of these buildings have been destroyed, the industry has fallen apart, and the Croat population runs nearly all the public institutions.
The war in Herzegovina
Bosnia Herzegovina experienced a fierce war from 1992 to 1995, a war which divided the country ethnically. The Dayton peace agreement of December 1995 retained Bosnia Herzegovina’s international boundaries and created a joint multi-ethnic and democratic government. Also recognised was a second tier of government comprised of two entities roughly equal in size: the Bosniak/Croat Federation of Bosnia Herzegovina, and the Bosnian Serb-led Republika Srpska (RS) (see map). The Federation and RS governments were charged with overseeing internal functions.
The war in Bosnia Herzegovina was initially an act of aggression and territorial conquest instigated by Serbian political leaders. However, as the war progressed, it increasingly came to consist of several minor wars, one of them fought in Western Bosnia Herzegovina between Croatian and Muslim forces. This was the one that affected the inhabitants of Stolac the most. At the beginning of the war, Bosnian Croats and Muslims had joined forces, primarily because they faced the same enemy, the Serbs, who had already conquered large parts of Bosnia Herzegovina in the first month of the war. Croatia had already suffered from Serbian attacks, so in Croatia people felt sympathy for their neighbours. However, the alliance was a marriage of convenience, made up of rather different strategies.
The Bosnian Croats were divided between those living in central Bosnia, who considered themselves as much Bosnian as Croat, and the Croats living in areas dominated largely by Croats, mainly Western Herzegovina, who were eager to forge closer ties with Croatia proper, rather than with the other ethnic groups of Bosnia Herzegovina. The Herzegovinian Croats only constituted around a third of the total Croat population of Bosnia Herzegovina, but when the war started they were the most influential. This influence was primarily due to the existence of what some have called ‘the Herzegovinian lobby’ (Donia and Fine 1994: 249; Grandits 2007: 107-9), a hard-core nationalist group of mainly émigré Croats. The Herzegovinian lobby had contributed greatly to the Croatian President Tuđman’s presidential campaign in 1990 (Woodward 2000). Tuđman – himself strongly nationalistic, with his dream of annexing substantial parts of Bosnia Herzegovina1 – rewarded his backers by supporting their desire to divide up Bosnia and make Herzegovina a part of Croatia. In July 1992, the Herzegovinian Croats, led by Mate Boban, leader of the HDZ-BiH (Hrvatska Demokratska Zajednica – Bosna i Hercegovina; the Croatian Democratic Union – Bosnia Herzegovina, a strongly nationalist Croat political party) convened a self-proclaimed Presidency of the Croatian Community of Herceg-Bosna and declared a self-governing community (Donia and Fine 1994: 248-51; Glenny 1996: 192-9; Bennet 1995: 198-202).
The Herzegovinian Croats, despite the declaration of the self-governing community, lacked the strength to pursue the annexationist design and felt that in the long term an alliance with the Bosnian government was still the best way to realise their nationalist dreams. But it was clear from the start of the takeover of the HDZ-BiH by Mate Boban that the Muslim-Croat alliance was fragile: fighting broke out between Muslims and Croats at several places in Bosnia Herzegovina, and Croats started driving out Muslim inhabitants of villages under Croat control (Donia and Fine 1994: 250, Glenny 1996: 194, Cigar 1995: 125). For their part, the Muslims, who were desperately pursuing the goal of an autonomous unitary Bosnia Herzegovina, had no alternative but to form an alliance with the Bosnian Croats and uphold the best possible relation with Croatia. The Bosnian forces (of which the majority was Muslims) were illequipped and would have stood no chance if they were to face both the Serbs and the Croats. Furthermore, they depended on good relations with the HVO (Hrvatsko Vijeće Odbrane, the Croatian Defence Council, the army of the Bosnian Croats) in order to receive the illegal weapons supplies (illegal because of the international weapons embargo) coming through Croat-held territory, as well as food supplies to major Bosnian cities (Glenny 1996: 195, 228).
Croatia and Bosnia Herzegovina, then, were officially war allies during 1992 and the beginning of 1993, and in Herzegovina Muslims fought in the ranks of the HVO against the Serbs. But in spring 1993, the latent Muslim-Croat conflict escalated into full-scale war. A prime reason was probably the international community’s Vance-Owen peace proposal, which, in addition to ratifying the carving up of Bosnia Herzegovina along ethnic lines, also allotted a proportionally large amount of territory to the Bosnian Croats. For the Bosnian Croats the Vance-Owen peace proposal was an incentive to consolidate their respective positions and assume full control of the area assigned to them under the plan, as well as to seize additional areas from the Bosnian government, including areas where Croatians were in a distinct minority (as in Stolac).
In many areas of Western Herzegovina the Bosnian Croats’ policy resulted in open fighting between Muslims and Croats. The Croats wanted to cleanse the territories ethnically and unite them with Croatia, while the Muslims wanted to keep the areas under the control of a multi-ethnic Bosnian state. Some of the fiercest fighting of the entire war broke out between Muslims and Croats in Mostar. And in areas south and south-west of Mostar (among them Stolac) the entire Muslim population, including former Muslim co-combatants, was disarmed and arrested, then placed in horrendous prison camps (logori) or expelled to territory held by the Bosnian army. At the same time the Croats and Muslims were still fighting together against the Serbs, in Sarajevo for instance.
A year later the fighting between the Muslims and Croats was stopped by the signing of the Washington agreement by both parties on 1 March 1994. It was a federation agreement, and though not respected as such – the Croats did not dismantle their newly created republic of Herceg-Bosna, and joint command of the two armies remained a fiction – it was a step towards stopping the war in Bosnia Herzegovina. The Dayton agreement, which officially put an end to almost four years of total destruction and ethnic cleansing in Bosnia Herzegovina, was signed on 21 November 1995. The agreement was not a formal division of Bosnia Herzegovina (see however Mertus 2000), but in reality the country has been ethnically divided ever since. The Serb Republic is controlled and mainly inhabited by Serbs, and the Federation (between Muslims and Croats) is itself divided in Croat and Muslim areas and jurisdictions. As a case in point, today the country has in reality three different armies.
Today Bosnia Herzegovina faces huge problems. One of the hardest to solve has to do with the repatriation of displaced people. Between 100,000 and 200.000 people died during the war, and more than 2 million out of a total pre-war population of 4.3 million were internal or external refugees after the war.2 So besides facing a completely ruined economy, a destroyed production apparatus, enormous unemployment, war traumas en masse, corruption and a general mood of despondency, the Bosnian people and Bosnian political system in cooperation with the Office of High Representatives (OHR) also have to solve the impossible puzzle of relocating people to their houses, houses which have in many cases been ruined or occupied. When the war was brought to an end, a pilot project facilitating inter-Federation returns in four towns was initiated. One of these was Stolac, where the Muslim and Serb populations were to be supported in returning. The return of the Muslim population to Stolac was met with resistance by the Croats, many of whom had fled to Stolac from central Bosnia during the war. These Croats feared for ‘their’ (the Muslims’) property as well as their newly won political power in town. And on the ideological level, the Croats worried about the decreasing prospects for realising the independent state of Herceg-Bosna. Of the four pilot projects, the Stolac project has been the most difficult one to realise,3 due to the immense obstruction from the Croats living in town. With this background in mind, I will now focus more closely on Stolac and offer some details.
The war in Stolac
The war started officially in April 1992, when Serbian forces occupied Stolac. But many people sadly recall an incident six months earlier, when a war memorial from World War Two commemorating fallen Partisans was blown up.4 The monument was located in front of the school. Today on the same spot the Croats have placed a bust of Ivan Musić, who was a leading Croat resister in the Herzegovinian revolt (1875-1878). The Serbian occupation of Stolac town did not meet any resistance. The Serbs set up their military camp outside town, but there was no fighting, and there was hardly any looting or killing as was the case in areas occupied by Serbs in eastern Bosnia during the same period. The occupation of Stolac had severe consequences though. Most of the Croatian population fled overnight, fearing the Serbian forces. The whole Serbian population of Stolac joined the Serbian army either compulsorily or voluntarily, and the Muslims secretly arranged a number of local defence units in order to protect their families if necessary. Some Stolac Croats have subsequently accused the Muslims of not having resisted the Serbian occupational force, but according to my informants resistance would have been suicidal, as the Muslims were too badly equipped to face what was the fourth largest army in Europe.5
Two months after the Serbian occupation, Croatian forces (the HVO and the HOS) conquered Stolac almost without a fight, and the Serbs withdrew to the mountains and hills east and southeast of Stolac.6 Many of the Muslims regarded the Croatian takeover as a relief. They hoped and thought things would improve, and many believed the Croats’ explicit statements about their desire for Muslim and Croatian coexistence, although on the other hand they also regarded the massive Croatian presence as a new occupation (vlast). Many Muslims from Stolac joined the forces of the Bosnian Croats (the HVO) because there were no units of the Army of the Republic of Bosnia Herzegovina (Armija BiH) in town: the closest was around Mostar, and service here would have meant separation from one’s family. Soon after the Serbian withdrawal, the Serbs started shelling Stolac, which caused several casualties, and fighting between HVO and the Serbs resumed.
The Muslims and Croats joined forces from June/July 1992 and for almost a year, though as mentioned above it was a marriage of convenience. There was sporadic fighting between Croat and Bosnian forces several places in Bosnia Herzegovina, though not in the Stolac area. Then in April 1993, the Croats started arresting leading Muslim intellectuals and local Muslim politicians in and around Stolac, as well as the few Muslims who held more responsible positions in the HVO. The arrests continued, and on the 1 July all adult Muslim men from Stolac were arrested, interrogated, beaten and driven to prison camps (logori). According to my sources the oldest person arrested was 90 years old, and the youngest 13. A few managed to escape through the mountains, and a few hid in the hills. According to my informants, the whole operation was carried out systematically by troops from the HVO and the HV (Hrvatska Vojska, the Croatian army).7 To the Stolac Muslims the mass arrest came as a surprise. Although they had had a feeling that something was going to happen, my informants had generally been ‘naïve’ enough to hope that ethnic cleansing was not going to happen to them. Nevertheless, the Muslim men were forced into prison camps known as Dretelj and Gabela after the villages of the same name outside Čapljina, not far from Stolac. The camps were former JNA (Jugoslovenska Narodna Armija; the Yugoslav People’s Army) hangars and ammunition warehouses, totally unfit for human habitation. The Muslims were crammed together in these extremely hot and totally dark buildings. They were beaten, threatened, starved and offered extremely low rations of water. And they were forced to listen to and also sing Croatian nationalist songs.
Women and children continued to stay in Stolac for about one month after the men had been expelled. It was a month of fear and uncertainty. Croats looted and burned down old Muslim houses, and terrorised the Muslim civilians. And the women and children had no information about their husbands, fathers and brothers. Then on 3 and 4 August, the women and children (and the men who had hidden themselves) were picked up in their homes, escorted to the school or a local factory where they were robbed, and then transported to the borders of Croat-held territory, from where they were forced to walk to the Bosnian-held territory of Blagaj. In Blagaj people searched for places to stay, in private homes, or abandoned houses: many families lived together in a few square metres.
Throughout the following year (1993-94) the women, children and elderly lived under miserable conditions. Both Croatian and Serbian forces shelled them, there was hardly any food to be obtained, and many contracted infectious diseases. Some managed to smuggle money or some basic food supplies past the Croatian search in Stolac, but these resources only lasted a short time.
Following the expulsion of the Muslims, Croatian forces started looting Muslim property in Stolac and destroying all signs of the town’s Muslim heritage: the town’s four mosques were blown up and the remnants were removed. Old houses, the town market, the town café, which had been built in traditional Ottoman style in 1986, and an office complex from 1990 were burned. Libraries, private as well as public, were burned, collections of carpets and rugs and other old irreplaceable antiques were destroyed.8 The destruction of Stolac formed part of what can be seen as a general ‘urbicide’ (destruction of urbanity) in Bosnia Herzegovina (Coward 2002).
For the first three months after the internment, the prison camps were kept secret, but their existence was brought to public attention after the visit of the journalist Ed Vulliamy to the camps on September 1993 (Vulliamy 1995: 277-86) and the visit of the Red Cross the day before. After the visit of the Red Cross, around 500 of the prisoners in the poorest condition were released, but only on condition that they were to be transported to territory outside Bosnia Herzegovina – that is, mainly European countries and the US. The rest remained in the camps. In the following month more were released, but many remained imprisoned until March 1994, when the Washington deal was signed. They could then rejoin their families in Blagaj and other areas; for a period of one year, they had not had any information about one another.
The return
As mentioned above, Stolac participated in a UN-sponsored pilot project to facilitate the inter-federation return of displaced persons. But such returns were difficult to realise, and many local politicians obstructed them. And the situation was particularly grave in Stolac. One must remember that the expulsion of the Muslims from villages in Herzegovina had formed part of a general Croatian war aim of creating ethnically clean territories, whereas return projects such as the one in Stolac attempted to remix these territories. In the eyes of many nationalist-minded Herzegovinian Croats, towns like Stolac had been conquered in war – so they and their contents were to be seen as booty.
In 1996, groups of Muslims began visiting Stolac for the first time since the war. They drove from Mostar by bus escorted by SFOR (Stabilisation Force; a NATO-led multinational force overseeing the implementation of the Dayton agreement). On their arrival in Stolac they were often met by angry Croats throwing stones, eggs and bread at the buses. According to my informants, the throwing of bread was an attempt to insult the Muslims, which alluded to the period during the war when the Muslims were starving to death. The Muslims could not walk the streets or visit their properties, and only some were able to visit relatives’ graves. The visit was a shock for the Muslims. They had not seen the town after the destruction of all Muslim architecture; furthermore, the Croats had not cleaned up the town, and so rubble and garbage marred the face of the town. After the first visits many Muslims were disillusioned. Though they had initially looked forward to returning, many now had second thoughts. Nevertheless, workers protected by SFOR started rebuilding damaged and looted houses, preparing for the first Muslims to return. When the Croats realised that the Muslims were actually going to return, a wave of post-war violence started. Around 200 Muslim houses in the municipality were blown up or burned within a short time, and the work of the pilot project was sabotaged. Though the mayor of the town had instructions from the UN to support the return, and though the police force was officially neutral, not one of the Croats guilty of these crimes was ever caught. The Croats kept intimidating the Muslims hoping that they would not return and reclaim their property, and several episodes of physical violence were recorded.
Despite the difficulties and with a great deal of delay, the first sixteen Muslim families returned to live in Stolac in June 1997. The initial period was very difficult and horrifying. The Muslims did not dare walk the streets in the centre of town, as they were met with threats, comments and sometimes even direct assaults. The social network did not work; mostly people stayed indoors by themselves watching TV. There were no Muslim shops or cafés and nearly all the facilities (institutional as well as others) were controlled by and more or less reserved for Croats only. Many of the returning Muslims felt that Stolac was as a totally new town. The street names were new, the physical shape of the town was new, and there were new and unfamiliar neighbours. The situation was not unequivocally depressing. Croat shops soon started selling the products desired by the Muslims, and one of the Croat-run cafés welcomed the Muslims. People felt that some Croats (mainly old friends) were pleased with their return to Stolac. Slowly things started to improve: more Muslims returned, some Muslims opened shops, and people began to feel safer – though the violent episodes and mining of property did continue and the police’s detection rate was almost zero.
At the beginning of 2000, things improved further. Following the death of the Croatian president Franjo Tuđman in December 1999, the financial support from Croatia to the Herzegovinian Croats and their self-proclaimed independent state Herceg-Bosna dried up (Grandits 2007). This made them much more dependent on funding from the international community, funding that the OHR and UN could use as a political means of exerting pressure. And because Mostar was much more important for the leading Croat politicians in the HDZ than Stolac – which on the other hand held a high symbolic significance for the OHR – deals about such issues as the school and the return of Muslim property could be made. Furthermore, in April 1998, the Croat mayor of Stolac, Pero Raguz, became the first Bosnian politician to be sacked by the UN’s High Representative Carlos Westendorp. And in November 1999 his successor Pero Pazin was also sacked, due to his own obstruction of the return of the Muslim refugees. Furthermore, the local police were placed under the close scrutiny of the international Police Task Force (IPTF). When I started fieldwork in September 2000, the situation for the Muslims in Stolac was thus markedly better than it had been only one or two years before. Despite the improvement of the situation and despite the feeling of the Muslims that the Croats had accepted their presence, at least on a pragmatic level, changes were slow. Stolac was still a more or less totally ethnically divided town, with the Muslims being discriminated against on all levels of society. Many of my informants compared the situation to a kind of apartheid.
The public sphere in Stolac
Institutionally
According to several employees in the OHR, IPTF (International Police Task Force) and OSCE (Organization for Security and Cooperation in Europe) I talked to, it was very difficult to make progress in Stolac municipality, as every attempt at establishing or facilitating inter-ethnic cooperation was obstructed by hardliners in the HDZ. Furthermore, according to the same sources, there was reason to believe that heavy and well-organised criminal activity emanated from institutions, companies and groups of persons around Stolac with connections to the HDZ. Upholding the nationalist policy of ethnic separation could therefore be a way for such corrupt Croats to profit financially. I will not evaluate these presumptions; but it does make sense that a rather influential and inflexible group of Croats was trying as hard as possible to uphold ethnic division in Stolac in as many areas as possible. When I did fieldwork, Stolac was ethnically divided on all institutional levels, and intense symbolic demonstrations constantly reinforced nationalist thinking and promoted ethnic stereotypes. In short, antagonistic Croats dominated the public sphere, where they clearly communicated the message: “Croats and Muslims cannot live together.” I shall give some examples of how thorough the ethnic division and discrimination was on the institutional level at the time of my fieldwork.
All local public enterprises in Stolac had Croat directors, and they only employed Croat workers (only three Muslim men had been re-employed in their former jobs due to their much specialised skills). Croats ran the post office, the banks, the telephone company, the power supply, and the water company. As a result, Muslims used banks and post-offices in Mostar, and only a few Muslims had telephones in their homes. Furthermore, the post office only used Croatian stamps and Croatian currency (as well as DM: Deutschmarks). The municipal assembly elected in April 2000 was dominated by the HDZ and, despite the sharing of power principles laid down by the OSCE, Muslim town council members had been completely excluded from the local administration. Since the reunification of the cantonal police in the Herzegovina-Neretva canton in June 2000, the local police station had officially been multiethnic. Interethnic cooperation had in reality been very rare. Furthermore, according to the local representative of the IPTF Croats still dictated the majority of police activities and protected criminals from prosecution. He himself had to conceal his written documents on a floppy disc, as they would not be safe on his computer in his office at the police station. Since May 2000, Muslim school children had been permitted to make use of a small part of the local primary school, but classes for Muslims and Croat children were still held separately, and the secondary school as well as the school gym was for Croats only. Muslims were excluded from local public health care; the hospital built and financed with public funds before the war only treated Croats. The nearest TV antenna was turned so that it was only possible for the residents of Stolac to watch Croatian television unless they bought a satellite dish. A small town had been built on a field on the western side of Stolac, which was inhabited only by Croats. Croats occupied many Muslim houses, though the situation has improved since I left Stolac. In short, the self-proclaimed state of Herceg-Bosna was a de facto reality. In fact, in November 2000, the HDZ took the initiative to hold a referendum among Croats, in order to establish an independent state Herceg-Bosna. This referendum, which was invalid under the terms set by the OHR, was regarded by the Muslims in town as pure provocation.
Symbolically
The public sphere in Stolac was dominated by nationalist-minded Croats symbolically as well as institutionally. The public sphere was filled with nationalist symbols of all sorts. Again, let me offer some examples. Today the central mosque in town (Čaršija mosque) has been rebuilt; but when I did fieldwork, the whole area – where the mosque and all the old buildings connected to the marketplace area surrounding the mosque had been before – was laid out as a parking lot, and on one side there were three flags: the flag of Herceg-Bosna, and two flags with the Herzegovinian Croats’ newly designed version of the coat of arms of Stolac. A big wooden cross had been erected outside the municipal office. Crosses were used by the Croats as territorial markers in various places in Herzegovina. On the outskirts of villages or areas ruled by Croats, one often saw two/three-meter-tall concrete crosses painted white. Inside the medical centre, there was a huge poster with a picture of the former Croatian president Franjo Tuđman, who supported the struggle of the Herzegovinian Croats. Inside all the public buildings I entered, I saw the Šahovnica (a framed checkerboard emblem composed of white and red squares, the Croatian coat of arms with strongly nationalist and at times fascist undertones) the size of a normal sheet, and several places also a poster of Franjo Tuđman. On the top of Stari Grad (Pasha Rizvanbegovic fortress, an old fortress and a cultural monument), there was a big Croatian flag that could be seen from almost any part of town. Nationalist Croat graffiti was abundant, though a lot of it originated from the time of the war. For instance, on entering Stolac one sees the sentence Dobro došli U Stolac (Welcome to Stolac) painted on a house, with the ‘U’ painted in a way that symbolises Ustashe.9 However, the graffiti is rather faded. Streets and town sites have been given new names, which are all part of a Croatian nationalist discourse. Many Bosnian Croat cars had a BiH (Bosnia Herzegovina) sticker on the back of the car, but the letters were printed on a red and white checked background, the Croatian national symbol. Leading up to the general election in November 2000, many of the election posters of the Herzegovinian Croats featured fierce nationalist rhetoric. In short, Stolac was ruled by nationalist-minded Herzegovinian Croats. On the institutional level and on the public symbolic level, the Muslims have no influence. In all these arenas ethnic discrimination and nationalist symbolism prevails.
I have found it necessary to begin with this short prologue summarising the war in Herzegovina and Stolac in particular, outlining the return of the Muslims to Stolac, and describing the incessant dominance of nationalist ideology in the public sphere. These matters are rather complicated, and I refer to episodes and periods throughout the book. The other main function of the prologue is to describe a town where nationalist thinking had come to be totally dominant because of both war aims and post-war policy. My informants’ counterdiscourse, which is the focus of the book, has to be understood on the background of this dominance.
 
1 By March 1991 Tuđman and Milošović had already met to discuss the partition of Bosnia Herzegovina between them, and on May 1992 Tuđman sponsored talks between Mate Boban, the leader of the Bosnian Croats’ strongly nationalistic and heavily influential political party HDZ, and Radovan Karadžić, leader of the Bosnian Serbs, at which time they considered a potential division of Bosnian territory (Bennet 1995: 200, Glenny 1996: 193-4).
2 The figure 200,000 is from UN sources, the figure 100,000 is from a recent research project at the Reserach and Documentation Center Sarajevo.
3 See OHR’s HumanRights report 28, May 1998.
4 I do not know the reason for the sabotage, but see Bax (1997) for similar actions elsewhere in Herzegovina, where Partisan memorials were interpreted by local Croats as symbols of Serbian oppression.
5 Serbian forces in Bosnia Herzegovina consisted of Bosnian Serbs as well as part of the former JNA.
6 Several Muslims I spoke to saw the Croatian conquest of Stolac as part of a deal between the Serbian and Croatian forces about sharing the territory of Bosnia Herzegovina between them. As an example of such a deal people recall how in this period of Croatian/Muslim control of Stolac, Croatian refugees from Central Bosnia were driven to Croatian territory south of Stolac through Serb-controlled territory, that is, with the approval of the Serbs (see Glenny 1996: 196-8for further elements of the political games influencing life in Stolac).
7 Though it is important to account for the many local strategies and motives in the war (see e.g. Bax 2000a, 2000b) when outlining episodes in the war in Southern Herzegovina, one also has to acknowledge that the expulsion of the Muslims from Stolac and other towns was orchestrated from above and formed part of a general Croatian attempt to annex and ethnically cleanse parts of Bosnia Herzegovina, see for instance Cigar (1995) and Glenny (1996).
8 See document Crimes in Stolac Municipality for a thorough statement of the destruction of historic monuments in Stolac. The document is also on the Internet: http://www.haverford.edu/relg/sells/stolac/CrimesSt.pdf
9 Ustashe is closely connected to violent Croat nationalist and fascist policy.

Introduction
The war in former Yugoslavia – mainly Croatia and Bosnia Herzegovina – and the fierceness with which it was carried out is probably still remembered by most Europeans. For many, this war inside Europe destroyed the feeling of living in a peaceful region, a feeling built upon a common European commitment to not letting the Second World War repeat itself: Never again! Some, though, succeeded in upholding the idea of everlasting European peace by ascribing the war and violence in former Yugoslavia to an endemic Balkan mentality: the Other within.
The war is now over, at least it officially ended with the Dayton agreement on 14 December 1995, and the people of the region are now trying to piece together a life – pieces consisting of war-related traumas, nationalist propaganda, ruined economies, disappointment, memories of pre-war life and so on. This book focuses on this puzzle of post-war life among the Muslim population of Stolac, a small town in Bosnia Herzegovina. More specifically, I will concentrate on how in everyday practices and narratives the Muslims of Stolac resist the ethnonationalist discourse that has invaded so many aspects of both public and private life throughout the last two decades.
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